
Editorial Advisory Board

Jordan J. Ballor
Executive Editor

Journal of Markets & Morality

Kenneth L. Grasso
Professor of Political Science

Texas State University-San Marcos

Samuel Gregg
Director of Research

Acton Institute

Ian R. Harper
Emeritus Professor

University of Melbourne

Robin Klay
Professor of Economics, Emerita
Hope College

Ramón Parellada
Treasurer
Universidad Francisco Marroquín

Gary Quinlivan
Dean of the Alex G. McKenna School of 
Business, Economics, and Government
Saint Vincent College

Scott B. Rae
Professor of Philosophy of Religion and Ethics
Talbot School of Theology

Maria Sophia Aguirre
Associate Professor of Economics

The Catholic University of America

James E. Alvey
Senior Lecturer in Economics

Massey University

Rocco Buttiglione
Professor of Political Science

Saint Pius V University

Christine M. Fletcher
Assistant Professor of Theology

Benedictine University

Kim Hawtrey
Professor of Economics

Hope College

Peter Heslam
Director, Transforming Business

University of Cambridge

Jesús Huerta de Soto
Professor of Political Economy

Universidad Rey Juan Carlos

Leonard Liggio
Distinguished Senior Scholar
Institute for Humane Studies

Jude Chua Soo Meng
Assistant Professor of Philosophy, Policy 
and Leadership Studies Academic Group

National Institute of Education,
Nanyang Technological University, Singapore

Andrew P. Morriss
D. Paul Jones, Jr. and Charlene A. Jones

Chairholder in Law and Professor of Business
University of Alabama

Richard J. Mouw
President
Fuller Theological Seminary

Jean-Yves Naudet
Professor of Economics
Université d’Aix–Marseille III

Michael Novak
George Frederick Jewett Scholar in 
Religion, Philosophy, and Public Policy
American Enterprise Institute

Paul Oslington
Professor of Economics
Australian Catholic University

John Pisciotta
Associate Professor of Economics
Baylor University

Stan du Plessis
Professor of Economics
Stellenbosch University

Andrea M. Schneider
Advisor
Federal Chancellery, Berlin

Robert A. Sirico
President
Acton Institute

Manfred Spieker
Professor of Christian Social Thought
Universität Osnabrück

Brent Waters
Associate Professor of Christian Social Ethics
Garrett-Evangelical Theological Seminary

Executive Editorial Board



Executive Editor
Jordan J. Ballor
Book Review Editor
Kevin E. Schmiesing
Assistant Editor
Dylan Pahman
Editor Emeritus
Stephen J. Grabill

		  JOURNAL OF

Markets
&Morality

Volume 14, Number 2



Subscriptions and Customer Service
Subscriptions, hard copy back-issue orders, 
and customer service inquiries (renewals, 
address changes, and so forth) should be 
addressed to Customer Service.
	 Journal of Markets & Morality

	 Customer Service
	 161 Ottawa Northwest, Suite 301
	 Grand Rapids, Michigan 49503
	 1.800.345.2286
	 Or subscribe online at:
	 http://www.marketsandmorality.com

Individual Subscriptions
Within the United States
	 $25 one year (2 issues)
	 $45 two years (4 issues)
Outside the United States via air mail
	 $35 one year (2 issues)
	 $65 two years (4 issues)

Institutional/Library Subscriptions
Within the United States
	 $60 one year (2 issues)
	 $110 two years (4 issues)
Outside the United States via air mail
	 $70 one year (2 issues)
	 $125 two years (4 issues)
Single copies are available at $15.00 per issue 
for individuals and $20.00 per issue for institu-
tions/libraries. Please add $10 for single-copy 
international orders.
Payment should be made by Visa or Master-
Card (include account number and expiration 
date) or check or money order in U.S. dollars 
drawn on a U.S. bank. Make checks payable 
to Acton Institute.
Postmaster: Please send address changes to
	 Journal of Markets & Morality

	 161 Ottawa Northwest, Suite 301
	 Grand Rapids, Michigan 49503

On the Cover

Beroud, Louis (1852–1930)
Central Dome of the World Fair in Paris 1889

Location: Paris, Musée Carnavalet
Source: Musee Carnavalet / 

Wikimedia Commons

Contact Information
Reprint permissions, advertising, and journal 
exchanges:
	 Assistant Editor—Dylan Pahman
	 dpahman@acton.org
Subscriptions, renewals, and change of 
address corrections:
Customer Service Manager—Kimberly Brink
	 kbrink@acton.org
Website Coordinator—David Lohmeyer
	 dlohmeyer@acton.org
Art Director—Peter H. Ho
	 pho@acton.org
Copyediting/proofreading by Jan M. Ortiz
Interior composition by Judy Schafer

Index and Database Information
Journal of Markets & Morality is 
indexed in ATLA Religion, EconLit, e-JEL, 
JEL on CD, EBSCOhost® Electronic 
Journals Service (EJS)
Archives are available at:
	 http://www.marketsandmorality.com
Printed in the United States.
Copyright © 2011 by the Acton Institute

Journal of Markets & Morality (ISSN 1098-1217; E-ISSN 1944-7841) is an interdisci-
plinary, semiannual journal (Spring and Fall) published by the Acton Institute for the Study 
of Religion and Liberty, a nonprofit, educational organization that seeks to promote a free 
and virtuous society characterized by individual liberty and sustained by religious principles. 
The views expressed by the authors are their own and are not attributable to the editor, the 
editorial board, or the Acton Institute.

Subscriptions



i

Contents
Editorial 295 Modern Christian Social Thought

Articles
Marinus Ossewaarde 301 Settling the “Social Question”: Three 

Variants of Modern Christian Social 
Thought

Joseph M. de Torre 319 The Pontificate of Leo XIII (1878–1903) 
and the Encyclical Rerum Novarum

Manfred Spieker 327 Continuity and Res Novae in the Encyclical 
Letter Caritas in Veritate

Maryann O. Keating/ 
Barry P. Keating

345 Benedict XVI as Social Realist in 
Caritas in Veritate

Paul Oslington 359 Caritas in Veritate and the Market 
Economy: How Do We Reconcile 
Traditional Christian Ethics with Economic 
Analysis of Social Systems?

Peter van Dam 373 Marching for Morals: Early Struggles in the 
Dutch Christian Worker Movement

Gerard van Krieken 393 Syb Talma: A Dutch Christian Socialist
Rolf van der Woude 419 Taming the Beast: The Long and Hard Road 

to the Christian Social Conference of 1952
David VanDrunen 445 The Two Kingdoms and the Social Order: 

Political and Legal Theory in Light of God’s 
Covenant with Noah

Eduardo J. Echeverria 463 Review Essay: The Philosophical 
Foundations of Bavinck and Dooyeweerd

Controversy
Does Libertarianism Tempt 

Some Catholics to Stray from 
Catholic Social Thought?

Daniel K. Finn 487 Nine Libertarian Heresies Tempting 
Neoconservative Catholics to Stray 
from Catholic Social Thought

Anthony E. Santelli II 505 “Nine Libertarian Heresies”—A Response 
to Daniel K. Finn

John D. Mueller 519 Finn’s “Nine Libertarian Heresies” and 
Mueller’s First Lemma: Economists 
Complain Exactly Insofar as They Are 
Unable to Explain

Daniel K. Finn 535 A Response to Santelli and Mueller

Anthony E. Santelli II 541 “Nine Libertarian Heresies”—A Surresponse
John D. Mueller 551 “Nine Libertarian Heresies”—A Final 

Surresponse



	
Contents

ii

Reviews
Christian Social Thought

Kenneth P. Poirier 563 Christian Perspectives on the Financial 
Crash by Philip Booth (Editor)

David W. Hall 566 The Kuyper Center Review, Volume 1:
Politics, Religion, and Sphere Sovereignty 
by Gordon Graham (Editor)

Emil Berendt 568 Rethinking Poverty: Income, Assets, and 
the Catholic Social Justice Tradition
by James P. Bailey

Matthew Hisrich 570 Desire, Market and Religion
by Jung Mo Sung
No Rising Tide: Theology, Economics, 
and the Future by Joerg Rieger

Edd Noell 574 Remember the Poor: Paul, Poverty, 
and the Greco-Roman World
by Bruce W. Longenecker

Daniel J. Mahoney 577 Modern and American Dignity: Who We 
Are as Persons, and What Difference 
That Means for Our Future
by Peter Augustine Lawler

Jordan J. Ballor 580 Reformed Mission in an Age of World 
Christianity: Ideas for the Twenty-First 
Century by Shirley J. Roels (Editor)

Greg Forster 583 A Public Faith by Miroslav Volf
John Halsey Wood Jr. 587 Abraham Kuyper: A Short and Personal 

Introduction by Richard Mouw

Ethics and Economics

Evan Miracle 589 Kapitalismus—Eine Liebeserklärung: 
Warum die Marktwirtschaft Uns Allen 
Nützt by Ulrich Chiwitt

Thomas A. Hemphill 592 Intellectual Property Law: Economic 
and Social Justice Perspectives by Anne 
Flanagan and Maria Lilla Montagnani 
(Editors)

Paul A. Cleveland 595 The Moral Rhetoric of Political Economy: 
Justice and Modern Economic Thought 
by Paul Turpin



iii

Contents
Philosophy, History, and 

Methodology of Economics

Guillermo Montes 597 Looking Beyond the Individualism and 
Homo Economicus of Neoclassical 
Economics: A Collection of Original Essays 
Dedicated to the Memory of Peter L. 
Danner, Our Friend and Colleague by 
Edward J. O’Boyle (Editor)

Julio H. Cole 599 Milton Friedman by William Ruger
Kevin Schmiesing 601 Heavenly Merchandize: How Religion 

Shaped Commerce in Puritan America
by Mark Valeri

Status Quaestionis
Critical Analysis of the 

First Concepts of 
Social Economy (1857)

Thomas C. Behr 607 Luigi Taparelli and a Catholic Economics
Luigi Taparelli 613 Critical Analysis of the First Concepts 

of Social Economy (1857)
Christ and the Needy (1895)

Harry Van Dyke 641 Abraham Kuyper and the Continuing 
Social Question

Abraham Kuyper 647 Christ and the Needy (1895)

Contributors 685



Articles

Marinus Ossewaarde
Joseph M. de Torre
Manfred Spieker
Maryann O. Keating / 
Barry P. Keating
Paul Oslington
Peter van Dam
Gerard van Krieken
Rolf van der Woude
David VanDrunen
Eduardo J. Echeverria



359

Benedict XVI’s encyclical on globalization Caritas in Veritate has aroused a great 
deal of interest for its theological framework and position on particular public policy 
issues. The interest also reflects the importance of economics in contemporary 
culture. This article focuses on the tensions between some older strands of Christian 
ethics and newer economic approaches. It is argued that Benedict’s encyclical does 
not resolve these tensions but provides theological resources and suggests several 
paths for others seeking to develop better theological accounts of market order. 
Considering these tensions raises questions about the extent to which theological 
frameworks constrain economic analysis.

Introduction

Benedict XVI’s encyclical Caritas in Veritate has aroused considerable interest 
since its release in July 2009 and not just in the usual Roman Catholic circles. It 
made the front page of the Wall Street Journal with an article “Vaticanonomics.” 
The Economist magazine and the Financial Times in Britain devoted space in 
several issues to Benedict’s account of globalization. An open letter by promi-
nent evangelicals about the importance of engaging with Caritas in Veritate was 
published in the journal First Things. Conferences on the encyclical have been 
organized at the historically Protestant institutions Princeton University and 
Regent College in Vancouver.1

Such interest in a papal encyclical on globalization reflects the importance 
of economics in contemporary culture. There also seems to be a hunger for 
new ethical resources in the wake of the global financial crisis as well as a new 
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openness to religious perspectives such as that of the encyclical. Within Roman 
Catholic circles, Caritas in Veritate has attracted attention because of its theoretical 
depth and new theological approach to markets, following from John Paul II’s 
Centesimus Annus. In other Christian circles, there is recognition that the papal 
encyclicals are the most substantial, contemporary, theological engagement with 
economic issues, and no area is more important than economics for Christian 
witness in the modern world.

This article considers responses to Caritas in Veritate, concentrating on 
responses to its teaching about markets and economics. I will focus on what I see 
as the major issue for Catholic social teaching, which is the tension between its 
traditional emphasis on persons and their face-to-face relationships and econo-
mists’ emphasis on the properties of large-scale social systems. Considering this 
tension raises a deeper issue of the relationship between economic analysis and 
philosophical/theological frameworks in which it is embedded. Can we mix any 
type of economic analysis with any philosophical/theological framework? If not, 
how exactly does a philosophical/theological framework constrain economic 
analysis?

Caritas in Veritate and Economics

Benedict XVI’s encyclical touches on many economic issues, though seldom 
with the clarity and specificity that economists expect in their discipline. For 
instance, at section 22 the pope asserts that “the world’s wealth is growing in 
absolute terms, but inequalities are on the increase.” It is not clear what exactly 
he means by inequalities. Does he mean increasing divergence between the per 
capita incomes of different countries or is it an assertion about the distribution of 
individual incomes across the world? What period are we talking about exactly? 
The measurement issues and the evidence for several plausible interpretations 
of the assertion are complex and seriously debated among economists. Even 
more difficult are the controversies over what might be causing increases in 
inequality. Is it technological change, lower trade barriers, changes in relative 
supplies of different types of labor, or something else? There could be a similar 
discussion about the pope’s comments on immigration in section 25, his remarks 
about trade and competitiveness in section 32, and what exactly he means by 
“malfunctions” in markets that need correction in section 24. His suggestion in 
section 67 about the “urgent need of a true world political authority” has attracted 
a great deal of comment.

This lack of specificity about theoretical and empirical issues may be frustrat-
ing for economists reading the encyclical. Statements tend to be fairly general 



361

and programmatic, suggesting what economists and ethicists need to consider 
rather than attempting to settle theoretical and empirical questions. There are no 
references to the professional literature, though often the language and what we 
know of the process that led to the encyclical allow us to connect the encyclical to 
the professional literature of economics. Benedict reiterates a theme of previous 
encyclicals that “[t]he church does not have technical solutions to offer” (section 
9) and one of the strengths of the social encyclicals, in my view, is their reticence 
about matters where economists have superior expertise.

Much of the press commentary on the encyclical has been about positions that 
Benedict has supposedly taken on particular public policy issues, predictably 
attracting support or criticism from those who hold similar or opposite views on 
those issues, respectively. The pope’s engagement with all these issues is shaped 
by his view of relationships among theology, ethics, and economics, and his view 
of the place of economics in the teaching task of the Church.2 Any statements 
about particular economic issues must be understood in the larger theological 
and ethical context of those statements, both in the encyclical itself and in the 
tradition in which it stands.

The reticence of Benedict XVI and his predecessors about particular economic 
questions does not mean that the Church has nothing to say about economics. 
There are tensions between Benedict’s view of the world and that which dominates 
the economics profession.3 First, Benedict asks constantly about meaning and 
purposes, for instance in section 32 where he calls for “further and deeper reflec-
tion on the meaning of the economy and its goals,” picking up earlier statements 
of John Paul II.4 Teleological reflection was banished from economics in the early 
nineteenth century and these types of questions are not part of the professional 
discourse of contemporary economics. Second, many economists find it difficult 
to make much sense of social justice as discussed by Benedict in sections 6 and 
35 within the framework of contemporary economics, even without considering 
Hayek’s view that social justice is incoherent and a dangerous mirage.5 Third, the 
concept of the common good discussed in section 7 and amplified in section 36, 
where Benedict teaches that economic activity must be directed toward the pursuit 
of the common good, is another point of tension. Economists are methodological 
individualists, and if criteria are used to judge outcomes, then they tend to 
be aggregates of individual satisfaction, with individuals always the ultimate 
judges of their satisfaction.6 Fourth, Benedict’s principle of gratuitousness, 
for instance the discussion of the “astonishing experience of gift” in section 
34, would puzzle most contemporary economists. Economists look for some 
kind of exchange or contract when something appears to be a free gift.7 Fifth, 
economics is anthropocentric, valuing the environment only to the extent that 
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environmental goods enter to the preferences of individuals, but Benedict teaches 
that the environment has a value in itself, based on the doctrine of creation.8 
See for instance in section 48 where he writes that “nature expresses a design 
of love and truth. It is prior to us, and it has been given to us by God as the set-
ting for our life.” Sixth, Benedict’s emphasis on love in section 34 and 35 and 
elsewhere cannot easily be located within the structure of economic theory. The 
subjective dispositions of agents are usually regarded as irrelevant. What matters 
to economists are observed actions and their consequences. Finally, seventh, 
human fallenness, or “man’s darkened reason” (section 36) has no place within 
economics that treat human preferences as the ultimate ethical standard.

The individualist and consequentialist orientation of contemporary economists 
comes from its close historical associations with nineteenth-century British 
utilitarianism and early twentieth-century positivism. Although philosophically 
sophisticated economists today tend to disown these, they remain part of the 
culture of the discipline and part of the mindset of those involved in business 
because of the enormous cultural influence of economics.9

Love and the Ethics of Large Impersonal Systems

A major issue for Catholic social teaching, at the root of some of the tensions 
mentioned in the previous section, is reconciling the traditional Christian ethic 
of love with the economist’s consequentialist analysis of large-scale commercial 
societies.

Consider the following example.10 A bus driver is deciding whether to wait for 
a passenger running for the bus after the scheduled departure time. A desire in 
the driver to do the loving thing to the human being before him suggests waiting, 
and considerations of nourishing relationships strengthen this if the passenger 
is known to the driver. However, an economist would observe that we have a 
bus system here where everyone is better served by keeping to time and that 
the subjective and relational considerations for waiting may frustrate a better 
outcome for all. They might point out the unknown and unintended consequences 
for other passengers waiting at later stops on the route of missing connections, 
and so on. I suspect many persons (especially religious persons) in the driver’s 
seat would wait, while a “heartless” economist would pull away from the curb 
at the scheduled time.

Some commentators on Caritas in Veritate and previous encyclicals have 
raised this issue.
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Perhaps the most forceful commentator has been Anthony Waterman, in a 
series of papers on Catholic social teaching, supplemented by a recent lecture at 
Regent College, Vancouver.11 Anthony Waterman argues there is an incompat-
ibility between the logic of market order and the underlying organicism (society 
like a body that needs a head) and constructivism (rulers have the knowledge, 
power, wisdom, and goodness to fix things) that he identifies in the encyclicals. 
According to Waterman’s argument, there has never been a proper engagement 
of Roman Catholic thinking with economics; the market-friendly language of 
Centesimus Annus was inconsistent with its theological basis, and Caritas in 
Veritate offers no improvement.

The issue goes back long before the modern social encyclicals to tensions when 
political economy began as a discipline in the eighteenth century between some 
strains of Christian ethics and the new style of analysis of economic systems.

Adam Smith, in his Theory of Moral Sentiments and Wealth of Nations, 
struggled with this issue as he watched the emergence of the system of commercial 
society in eighteenth century Britain. Smith’s struggle is particularly evident in 
his discussion of the range of sympathy, the roles of benevolence and justice in 
sustaining commercial society, and unintended consequences. One of Smith’s 
big ideas is the capacity of an impersonal market order to harness self-interested 
behavior for common good, but there is a bit of both the wait and the go points 
of view in Smith’s writings on bus driver-like problems in the economy.12

In the late nineteenth century, the British economist (and Unitarian minister) 
Philip Wicksteed put the issue as the “non-tuism” of economics, by which he 
meant the removal of the personal element from economic life and the analyses 
of it offered by economists.13

More recently, Frank Knight, generally recognized as the father of the 
contemporary Chicago school of economics, argued that while the Christian ethic 
of love might work in small-scale societies where face-to-face relationships are 
the most important, it is at best irrelevant and more likely damaging in large-scale 
societies where the most powerful forces operate through impersonal markets.14

Knight’s arguments have been developed in recent years by Paul Heyne, a 
Lutheran then Anglican who trained in theology before moving into economics 
and searching for an adequate Christian ethic for large scale societies. Heyne 
invented the bus example above and used it for many years in his teaching of 
undergraduate economics.

Smith, Wicksteed, Knight, and Heyne were all sympathetic to the market 
order and attempted to develop an ethic appropriate to it. The other response to 
the rise of the industrial market economy in the eighteenth and early nineteenth 
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centuries was to reject market order and the analysis of it offered by economists, 
instead reasserting the older strands of Christian ethics the economists found 
inadequate. Examples include a long line of Anglican thinkers from Coleridge to 
Ruskin to T. S. Eliot to Carlyle to R. H. Tawney through to John Milbank today.15

Within the Roman Catholic tradition, the problem of reconciling an ethic of 
love with a market system came to the surface in the late nineteenth and early 
twentieth century discussions of the social question—especially in the attempt to 
reconcile a living wage for the worker with the survival of the capitalist system. 
Most Catholic writers in this period rejected market thinking as inconsistent 
with their tradition.16

Some recent Catholic writers such as Michael Novak have responded 
differently, coming down firmly on the side of the new market ways of thinking. 
Novak writes of the power of democratic capitalism to deliver wealth, “[I]t is 
not those who cry ‘The poor! The poor!’ who will enter the Kingdom of Heaven, 
but those who actually put in place the practical institutions that will help the 
poor to throw off their poverty.”17 However, it is arguable that Novak represents 
a representation of the old tradition of personal ethics rather than the sort of 
engagement with economic analysis of Smith, Wicksteed, Knight, and Heyne. 
Adam Smith’s idea of self-interested behavior being harnessed in an impersonal 
market setting is not as prominent in Novak’s argument for capitalism as the 
celebration of personal creativity and entrepreneurship.

An interesting case is the Catholic philosopher and theologian Bernard 
Lonergan. He was unusual in his deep engagement with professional economics, 
his respect for the expertise and autonomy of economists, and his understanding 
of the system’s approach to social questions. These characteristics are displayed 
in the discussions of economics in his major philosophical works and several 
papers on theoretical economics he produced in the 1940s.18 Lonergan represents 
a road not taken by other Roman Catholic writers on economics through the 
twentieth century.

Benedict himself is aware of the problem, having written perceptively about 
it in an article long before his papacy and Caritas in Veritate.19 In that article, he 
considered the objection often raised when the Church speaks on economic mat-
ters “that the autonomy of specialized realms [like economics] is to be respected 
above all,” or in other words that “the economy ought to play by its own rules 
and not according to moral considerations imposed on it from without.” He 
associates this view with Adam Smith, wrongly I think but understandably, given 
most German scholarship on Smith sharply separates Smith’s economics from his 
ethics, downplaying the latter. Whatever the origin of the view, Benedict rejects 
it, describing as “astounding” the proposition “that the natural laws of the market 
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are in essence good and necessarily work for the good, whatever may be true of 
the morality of individuals.” Benedict does concede though that the proposition 
is “not entirely false, as the successes of the market economy illustrate,” though 
these “successes” are not decisive for him as a Catholic theologian. The problem 
is then described as one of the relationship between subjective and objective 
ethics—with theological ethics emphasizing the subjective and economic ethics 
the objective. No solution is offered, though he does write that discarding either 
the subjective or the objective fails. In his words,

a morality that believes itself able to dispense with the technical knowledge 
of economic laws is not morality but moralism. As such it is the antithesis 
of morality. The scientific approach that believes itself capable of managing 
without an ethos misunderstands the reality of man. Therefore it is not scientific. 
Today we need a maximum of specialized economic understanding, but also 
a maximum of ethos so that specialized economic understanding may enter 
the service of the right goals.20

Twenty years later in Caritas in Veritate, Benedict does not explicitly discuss 
the conceptual issue, and a papal encyclical is probably not the place for such 
a discussion in any case. There are several passages in the encyclical relevant 
to the issue:

Section 2: “Charity is at the heart of the Church’s social doctrine... it is the 
principle not only of micro-relationships (with friends, with family members 
or within small groups) but also of macro-relationships (social, economic and 
political ones).”

Section 38: He teaches that the principle of gratuitousness must find a place 
in markets not just civil society.

Section 42: He writes that “the globalization of humanity in relational terms” 
is needed.

Section 53: “The development of peoples depends, above all, on a recognition 
that the human race is a single family working together in true communion, 
not simply a group of subjects who happen to live side by side.”

Section 57: There is no mention of markets when Benedict discusses the divine 
plan principle of subsidiarity.

Section 65: Benedict does not allow the disconnection between intention and 
outcome that is part of the economic approach. He writes in relation to finance 
“Right intention, transparency, and the search for positive results are mutually 
compatible and must never be detached from one another.”

Caritas in Veritate and
the Market Economy
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These and other passages that could be cited indicate that though Benedict 
on specific issues has gone beyond his European corporatist roots, there is still 
deep discomfort with the economic approach to the market order.

If Benedict wishes to develop a Catholic ethic for large-scale commercial 
societies, what are some paths open to him?

One option would be to build in new ways on the natural-law elements of 
Catholic social teaching (certainly present in Caritas in Veritate and especially 
prominent in sections 48 and 59). Benedict is better equipped than many other 
contemporary Catholic thinkers to take this option, with his intense desire to 
avoid an empty moralism and his concern to link natural law strongly to the 
doctrine of creation.

A second way forward for Benedict that sits well with the Augustinian elements 
in his thought would be to view the market order as a remedy for sin, similar 
to the way Augustine viewed government as a remedy for sin. This follows 
Anthony Waterman’s reading of Adam Smith as offering an Augustinian theodicy 
of markets. The market order then has a role in restraining sin and preserving 
society, given the informational limitations and moral failings of human beings.21

A third possibility might be to develop a decentralized account of the moral 
intelligence he writes of in the encyclical. For instance in section 30: “Intelligence 
and love are not in separate compartments: love is rich in intelligence and intel-
ligence is full of love.” Or, in section 65: “If love is wise, it can find ways of 
working in accordance with provident and just expediency.”22 There are theological 
resources to support such an economic analysis; for instance, the biblical Logos 
and wisdom language, but what is needed is the economic analysis to go with it, 
or at least a theological appropriation of existing economic analysis.

Theological Frameworks and Economic Analysis

Discussing these options for developing Catholic social teaching on economics 
raises the deeper issue of what constraints, if any, theological frameworks place 
on economic analysis.

When Benedict states that “[t]he church does not have technical solutions to 
offer” and that the church is “open to the truth from whichever branch of knowl-
edge it comes” (section 9), it might seem that any sort of economic analysis is 
permissible in the service of his theological analysis. Later in the encyclical when 
he sketches a theological anthropology, surely particular economic models are 
being ruled in and out. Economists in the Kuyperian tradition who have attempted 
to build a new economics on the basis of the theological anthropology certainly 
think so.23 It would seem that any theology that includes anthropology must have 
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consequences for economic analysis, unless we adopt completely instrumentalist 
methodology where the realism of the assumptions of each economic model is 
irrelevant.

How much, then, and in what ways does a theological framework constrain 
economic analysis? There are a range of answers in the literature on theology 
and economics. For instance John Milbank argues that social science is in the 
end theology, so theology determines our economic analysis. Older Roman 
Catholic writers have held similar positions without the sophisticated historical 
and theological arguments Milbank offers in support. At the other extreme, 
we have writers on globalization such as David Richardson who believe the 
analysis of consequences offered by economists is universally applicable to any 
theologians—essentially that any sort of economics is compatible with any sort 
of theology—and so the theology in no way impinges on the economist’s task.24 
Anthony Waterman’s position is similar.

Benedict does not provide clear guidance on this question, and such guidance 
would be helpful for an economist who seeks to implement his theological vision 
in the world of economic models and data.

Some of the secondary literature on Caritas in Veritate, however, does debate this 
question, mostly taking Benedict’s theology to substantially constrain economics. 
David L. Schindler, for instance, suggests that Benedict’s encyclical requires a 
substantial theological conditioning of economic analysis, while economics has 
an autonomy and integrity that needs to be discovered theologically.25 Similarly, 
see also Nicholas Healy’s critique of arguments for the insulating of economics 
from theology.26

My own view on this is that, although it might be logically possible to separate 
theological frameworks and economic analysis, it is practically impossible. 
Economics and theology are done by human beings in such a way that it is 
impossible to compartmentalize the two and are done in a society where the two 
will inevitably influence each other. Historical study of the relationships between 
economics and theology shows their strong but varied influences on each other.

Conclusion

Theological frameworks for economics such as that offered by Benedict XVI in 
Caritas in Veritate do matter, and this one is extraordinarily rich. I have focused 
on one issue for Catholic social teaching—one that I do not think Benedict deals 
with adequately. Nevertheless, Benedict’s thought in the encyclical and elsewhere 
provides resources for those (perhaps Benedict and his papal successors) who seek 
to develop better theological accounts of the market order with which we live.

Caritas in Veritate and
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Notes
*	 This article draws on presentations at an Australian Catholic University conference 

on Caritas in Veritate in November 2009 and conferences at Princeton University 
and Regent College Vancouver in 2010. I thank participants for their questions and 
the editor and referees for their comments on the written version. 

1.	 Details of the Princeton conference may be found at http://faithandwork.princeton.
edu/news_and_events/events/conference_4_9_2010/conference.php. The Regent 
conference is described by Paul Williams, “Evangelicals, Pope Benedict, and the 
Financial Crisis,” Review of Faith and International Affairs 8, no. 4 (2010): 65–68, 
http://conferences.regent-college.edu/globaleconomy. Our Australian conference 
proceedings are published as Globalization and the Church: Reflections on Caritas 
in Veritate, ed. N. Ormerod and P. Oslington (Sydney: St. Pauls Books, 2011). There 
have been many other conferences.

2.	 Some of the key works on economics and theology are collected in Economics and 
Religion, 2 vols., ed. P. Oslington (Northampton, MA: Edward Elgar, 2003). The his-
tory of their relationship is outlined in P. Oslington, “Christianity’s Post-Enlightenment 
Contribution to Economic Thought,” in Christian Theology and Market Economics, 
ed. I. Harper and S. Gregg (Cheltenham: Edward Elgar, 2008).

3.	 I found Tracey Rowland’s account of Benedict’s theology helpful in reading the 
encyclical, especially Ratzinger’s Faith: The Theology of Pope Benedict XVI (Oxford: 
Oxford University Press, 2008). See also Rowland, Benedict XVI: A Guide for the 
Perplexed (New York: T&T Clark, 2010).

4.	 Meaning and purpose in Caritas in Veritate is discussed by D. L. Schindler, “The 
Anthropological Vision of Caritas in Veritate in Light of Economic and Cultural 
Life in the United States,” Communio 37, no. 4 (2011): 558–79. Also P. G. Renczes, 
“Grace Reloaded: Caritas in Veritate’s Theological Anthropology,” Theological 
Studies 71, no. 2 (2010): 273–90. See also S. Christiansen, “Metaphysics and Society: 
A Commentary on Caritas in Veritate,” Theological Studies 71, no. 1 (April 2010): 
3–22.

5.	 Hayek’s argument is in The Mirage of Social Justice (London: Routledge, Kegan 
Paul, 1976).

6.	 The common good is discussed by Renczes and others.

7.	 Gift is perhaps the most discussed topic in the secondary literature on the encyc-
lical, including Schindler, Renczes, and Christiansen. Also James Franklin, 
“Caritas in Veritate: Economic Activity as Personal Encounter and the Economy of 
Gratuitousness,” Solidarity: The Journal of Catholic Social Thought and Secular 
Ethics 1, no. 1 (2011): art. 3, p. 1.



369

8.	 L. S. Cahill, “Caritas in Veritate: Benedict’s Global Reorientation,” Theological 
Studies 71, no. 2 (June 2010): 291–319.

9.	 A good account of the history, covering the relationships with utilitarianism is S. 
Zamagni and E. Screpanti, An Outline of the History of Economic Thought (Oxford: 
Clarendon Press, 1993). The argument about the intertwining of economics and ethics 
is made particularly thoroughly by D. M. Hausman and M. McPherson, Economic 
Analysis and Moral Philosophy (Cambridge: Cambridge University Press, 1996).

10.	 This is adapted from an example in Paul Heyne, Are Economists Basically Immoral? 
And Other Essays on Economics, Ethics and Religion, ed. Geoffrey Brennan and A. 
M. C. Waterman (Indianapolis: Liberty Fund, 2008).

11.	 A. M. C. Waterman, “The Intellectual Context of Rerum Novarum,” Review of Social 
Economy 49:4 (1991): 465–82; Waterman, “Market Social Order and Christian 
Organicism in Centesimus Annus,” Journal of Markets & Morality 2, no. 2 (1999): 
220–33; Waterman, “Recent Developments in Roman Catholic Social Thought,” 
Regent College Lecture (July 2011).

12.	 Adam Smith’s Theory of Moral Sentiments was first published in 1759 and the Wealth 
of Nations in 1776. D. D. Raphael, The Impartial Spectator: Adam Smith's Moral 
Philosophy (Oxford: Oxford University Press, 2007) is an authoritative account of 
Smith’s moral philosophy. Donald Winch, Riches and Poverty: An Intellectual History 
of Political Economy in Britain, 1750–1834 (Cambridge: Cambridge University Press, 
1996) and Emma Rothschild, Economic Sentiments: Adam Smith, Condorcet and 
the Enlightenment (Cambridge: Harvard University Press, 2001) paint rich pictures 
of Smith’s dilemmas over the emergence of commercial society. Some recent work 
in the history of economic thought traces Smith’s idea back to seventeenth-century 
Jansenism. See, for example, Gilbert Faccarello, The Foundations of Laissez-Faire: 
The Economics of Pierre De Boisguilbert (London: Routledge, 1999) and Anthony 
Waterman, “Is ‘Political Economy’ Really a Christian Heresy?” Faith and Economics 
51 (2008): 31–55, who locate the disjunction between personal ethics and ethics of 
systems in the Jansenist thinkers Peter Nicole and Jean Domat, transformed into 
economics by Pierre Boisguilbert, then transferred to Smith by way of Bernard 
Mandeville and Richard Cantillon. Theological dimensions of Smith’s work are 
further discussed in Adam Smith as Theologian, ed. P. Oslington (London: Routledge, 
2011).

13.	 Philip Wicksteed, The Common Sense of Political Economy (London: Macmillan, 
1910), 175. His work is outlined in Ian Steedman, “Wicksteed, Philip Henry,” in 
The New Palgrave: A Dictionary of Economics, ed. J. Eatwell, M. Milgate, and P. 
Newman (London: Macmillan, 1987); and I. Steedman, “Wicksteed: Economist and 
Prophet,” in Economics and Religion: Are They Distinct? Recent Economic Thought 
Series, ed. G. Brennan and A. M. C. Waterman (Boston and Dordrecht: Kluwer 
Academic, 1994): 77–101.

Caritas in Veritate and
the Market Economy



Paul Oslington

370

14.	 Frank Knight’s work includes The Ethics of Competition and Other Essays (New 
York: Harper & Bros., 1935) and F. Knight and T. W. Merriam, The Economic 
Order and Religion (London: Kegan Paul, 1947). Ross Emmett, “Frank Knight: 
Economics Versus Religion,” in Economics and Religion: Are They Distinct?, ed. G. 
Brennan and A. M. C. Waterman (Boston: Kluwer Academic, 1994), 103–20, deals 
with Knight and religion. Knight was hostile to Christianity after a fundamentalist 
upbringing—it was said around Chicago that “there is no God and Frank Knight is 
his prophet,” but recent work by Emmett shows Knight’s position is complex.

15.	 The Anglican critics of political economy are discussed by Waterman, Revolution, 
Economics and Religion: Christian Political Economy 1798–1833 (Cambridge: 
Cambridge University Press, 1991). Milbank’s perspective is presented in Theology 
and Social Theory: Beyond Secular Reason (Oxford: Basil Blackwell, 1990). 
Waterman responds to Milbank in Waterman, “Is ‘Political Economy’ Really a 
Christian Heresy?” Faith and Economics 51 (2008): 31–55.

16.	 These Roman Catholic responses are discussed in Waterman’s work cited above, 
and P. Teixeira and A. Almodovar, “The Ascent and Decline of Catholic Economic 
Thought 1830–1950s,” in Keeping Faith, Losing Faith: Religious Belief and Political 
Economy, ed. B. W. Bateman and H. S. Banzhaf (Durham, NC: Duke University 
Press, 2008), 62–87; and P. Teixeira and A. Almodovar, “Catholic Economic Thought” 
in New Palgrave Dictionary of Economics, ed. S. Durlaf and L. Blume, 2nd ed. 
(Palgrave: Macmillan, 2008).

17.	 Novak’s best-known work is The Spirit of Democratic Capitalism (New York: Simon 
and Schuster, 1982). He discusses the inconsistency between market thinking and 
some strands of Roman Catholic ethics further in The Catholic Ethic and the Spirit of 
Capitalism (New York: Free Press, 1993). The quotation comes from “The Creative 
Person,” Journal of Business Ethics 12, no. 12 (1993): 979.

18.	 Lonergan’s writings on economics are discussed in N. Ormerod, P. Oslington, and 
R. Koning, “The Development of Catholic Social Teaching on Economics: Bernard 
Lonergan and Benedict XVI,” Manuscript.

19.	 J. Ratzinger, “Church and Economy: Responsibility for the Future of the World 
Economy,” Communio 13 (Fall 1985): 199–204.

20.	 Ibid.

21.	 Waterman, “Economics as Theology: Adam Smith’s Wealth of Nations,” Southern 
Economic Journal 68, no. 4 (2002): 907–21. This article is reprinted in his 2004 
book.

22.	 The beginning of an analysis of decentralized moral intelligence can be found in 
Bernard Lonergan’s economic writings, especially his analysis of how intelligent 
adjustment of expectations can moderate the business cycle.



371

Caritas in Veritate and
the Market Economy

23.	 See B. Goudzwaard, “Christian Social Thought in the Dutch Neo-Calvinist Tradition,” 
in Religion, Economics, and Social Thought, ed. W. Block and I. Hexham (Vancouver: 
Fraser Institute, 1986); and P. Oslington, “The Kuyperian Dream: Reconstructing 
Economics on Christian Foundations,” presented at American Academy of Religion 
Annual Meeting (San Diego, 2008).

24.	 J. D. Richardson, “Globalization and the Common Good: An Economist’s Account 
for Skeptical Scholars,” Faith and Economics 56 (Fall 2010): 21–47. This article 
appears with a response by the theologian Jamie Smith.

25.	 D. L. Schindler, “The Anthropological Vision of Caritas in Veritate in Light of 
Economic and Cultural Life in the United States,” Communio 37, no. 4 (2011): 
558–79. See, for instance, statements such as, “Catholic social teaching is a vision 
of reality—and understanding of being, man, and God—that unfolds an entire way of 
life, at the heart of which is a moral-social practice,” and, “the Christian difference, as 
it affects the economic and political order, is one not merely of additional motivation 
but of inner transformation” (564).

26.	 N. J. Healy, “Caritas in Veritate and Economic Theory,” Communio 37, no. 4 (2011): 
580–91.



685

Contributors

Thomas C. Behr (PhD, SUNY Buffalo) is resident scholar and director of 
workshops and seminars at the Center for the American Idea, as well as director 
of Liberal Studies at the University of Houston. 

Fr. Joseph M. de Torre (PhD in Philosophy, Angelicum, Rome 1953) is profes-
sor emeritus at the University of Asia and the Pacific, Pasig City, Philippines.

Eduardo J. Echeverria (PhD, Free University, Amsterdam) is professor of phi-
losophy in the Graduate School of Theology at Sacred Heart Major Seminary, 
Detroit, Michigan. He is the author of Dialogue of Love: Confessions of an 
Evangelical Catholic Ecumenist (2010) and “In the Beginning …” A Theology 
of the Body (2011).

Daniel K. Finn (PhD, University of Chicago) is professor of theology and Clemens 
Professor of Economics and the Liberal Arts, St. John’s School of Theology, 
Collegeville, Minnesota.

Barry P. Keating (PhD, University of Notre Dame) is the Jesse H. Jones Professor 
of Finance and Business Economics at the University of Notre Dame. He is a 
leading researcher in the study of data mining and its use.



686

Contributors

Maryann O. Keating (PhD, University of Notre Dame) is an adjunct scholar 
with the Indiana Policy Review. She coauthored Microeconomics for Public 
Managers (Wiley, 2009) and recently lectured in economics at the University 
of Notre Dame Australia (2010).

Nelson D. Kloosterman (ThD, Theological University of the Reformed Churches 
[Liberated]) serves as ethics consultant and executive director of Worldview 
Resources International.

John D. Mueller is the Lehrman Institute Fellow in Economics and director of the 
economics and ethics program at the Ethics and Public Policy Center. He is also 
president of LBMC LLC, a firm in Washington, DC, specializing in economic 
and financial-market forecasting and economic policy analysis.

Paul Oslington (PhD, University of Sydney) is professor of economics at 
Australian Catholic University.

Marinus Ossewaarde (PhD, London School of Economics) is an associate 
professor in sociology of governance at the University of Twente, Enschede, 
the Netherlands.

Anthony E. Santelli II (PhD, George Mason University) is the founder and 
portfolio manager at AES Capital. He is also a founder and board member of 
the Catholic Finance Association and member of the Society of Catholic Social 
Scientists. He has taught economics and finance at Union College and George 
Mason University.

Manfred Spieker (PhD, Munich University) is professor of Christian social 
thought in the department of Catholic theology at Osnabrück University, 
Osnabrück, Germany.

Peter van Dam (PhD, Westfälische Wilhelms-Universität Münster) has been a 
lecturer of Dutch history at the University of Amsterdam since 2009. He focuses 
on the history of Dutch and German civil society, religion in Western Europe, 
and transnational history. Currently he is working on a history of the Dutch 
fair-trade movement.



687

Contributors

Rolf van der Woude (PhD, University of Groningen) is senior researcher at the 
Historical Documentation Centre for Dutch Protestantism at the VU University 
Amsterdam.

David VanDrunen (JD, Northwestern University; PhD, Loyola University 
Chicago) is the Robert B. Strimple Professor of Systematic Theology and Christian 
Ehics at Westminster Seminary California.

Harry Van Dyke (D.Litt., Free University of Amsterdam) is professor emeritus 
in history at Reedemer University College, Ancaster, Ontario.

Gerard van Krieken (PhD, Leiden University) is a retired teacher of history at 
the Kennemer Lyceum, Overveen, the Netherlands.



Copyright
Articles submitted to the Journal of Markets & Morality 
should be original contributions and not be under 
consideration for any other publication. Authors 
submitting articles for publication warrant that the 
work is not an infringement of any existing copyright 
and will indemnify the publisher against any breach 
of such warranty. For ease of dissemination and to 
ensure proper standards of use, papers and contribu-
tions become the legal copyright of the publisher 
unless otherwise agreed. Reprint rights are usually 
granted upon request.

Editorial Objectives
The mission of the journal is to provide a forum 
for the scholarly exploration of the relationship 
between economics, theology, and ethics. The study 
of these fields unites in its concern with the human 
person and, more specifically, with human action. 
A primary objective of the journal, then, is to bring 
practitioners in these fields together and engage 
in spirited debate concerning the possible areas of 
mutual concern and intersection among their dis-
ciplines. A secondary objective is to develop and 
promote economic personalism. Economic personalism 
is a school of thought inspired by the centuries-old 
tradition of Christian reflection on the ethical char-
acter of social and economic life, which draws from 
Christian social thought, the natural-law tradition, and 
the insights of free-market economics. The goal of 
economic personalism is to produce a new paradigm 
for a humane economy based on a theological vision 
of the person.

Editorial Scope
The editor welcomes articles written by professional 
scholars in economics, theology, ethics, and philoso-
phy. Younger scholars and those in the process of 
completing doctorates are also encouraged to submit 
manuscripts for publication. Given the interdisciplinary 
nature of the journal, the editorial staff requests that 
articles with a strongly quantitative aspect be submitted 
to other more suitable publications. Figures, charts, 
and diagrams should be kept to a minimum.

Review Process
Each paper submitted is reviewed by the editor for 
general suitability but the decision of whether to 
publish is made in consultation with members of the 
editorial board or other subject matter experts. The 
review process usually takes between one and three 
months from the date a paper is received. Authors 
may contact the editor to inquire about the status of 
their paper after the third month.

Manuscript Submissions
Article submissions should be sent to:
	 Jordan Ballor
	 Acton Institute
	 161 Ottawa N.W., Ste. 301
	 Grand Rapids, Michigan 49503
	 E-mail: jballor@acton.org

Book Review submissions should be sent to:
	 Kevin Schmiesing (same address as above)
	 E-mail: kschmiesing@acton.org

Unsolicited articles and book reviews cannot be 
returned and will be acknowledged only if accom-
panied by a stamped, self-addressed envelope or a 
functioning e-mail address. There is no submission 
fee or monetary remuneration for accepted submis-
sions unless otherwise noted. However, every author 
and reviewer will receive a complimentary one-year 
subscription to the Journal of Markets & Morality 
and digital offprints.

Manuscript Requirements
The manuscript should be submitted in double line 
spacing with a standard one inch margin around the 
perimeter of the document. The author’s credentials 
(i.e., autobiographical data) must appear on a separate 
sheet and the author should not be identified anywhere 
else in the article.

Articles should be between 3000 and 6000 words in 
length and include a title of not more than 12 words. 
Authors must supply an abstract of 100–150 words. 
Book reviews should be 750–1000 words and will not 
be accepted if fewer than 500 or more than 1500 words. 
All reviews must supply the following information: 
author, title, publisher, year of publication, number of 
pages, and price. A brief autobiographical note should 
accompany any submission and include full name, 
title, affiliation, mailing address, e-mail address, and 
full international contact information.

Headings must be short, clearly defined, and un-
numbered. Endnotes should be used and must be in 
the style described in the Chicago Manual of Style. 
For examples of this style, consult the Journal of 
Markets & Morality Guide to Style available online 
at: http://www.marketsandmorality.com.

Once accepted for publication, the final version of the 
manuscript may be submitted as an e-mail attachment 
saved in Rich Text Format. In preparing the file, 
please save the file in Rich Text Format. Figures that 
are provided electronically must be in tif, gif, or pic 
file extensions. All figures and graphics must also be 
supplied as good quality originals.

Submissions


